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THE SCOPE OF PAUL'S DOCTRINE OF GRACE. 

By George H. Gilbert, 
Chicago. 

In contrast with the narrow dogma of the Pharisaic theology, 
Paul teaches that God is God of all men, rich unto all who call 
upon him, as ready to justify Gentiles who do the unwritten law 
of the heart as he is to justify Jews who keep the written law. 1 
All men have exactly the same need of salvation, and God's 
purpose in Christ is a purpose of grace for all the needy without 
distinction. The apostle, unlike the Jewish theology of his 
time, 3 found this catholic teaching in the Old Testament. In 
the promise that was made to Abraham he recognized an out- 
look upon unrestricted graced In the rabbinical theology the 
Gentile world is excluded from God's plan, and absolutely 
deserted by him. In the thought of Paul, the gospel was 
preached to Abraham. Universal salvation was promised, and 
it was to be appropriated by faith. This is the twofold thought 
of Paul's most doctrinal epistle, and constitutes what he calls 
his gospel. 4 Not only in the Old Testament but also in his own 
commission did Paul find proof of the truth that God's purpose 
of grace is universal in its sweep. He was sent to all the Gen- 
tiles without exception, to proclaim to all alike a free salvation. 5 
But further, Paul's very conception of the character of God, and 
his deepest thought regarding Christ, logically involve the same 
universality. God is one, and therefore has one method of deal- 
ing with Jews and Gentiles. 6 God is impartial in himself, and 
hence judges all men according to the purpose of the heart. 7 
Presence or absence of any external condition does not enter at 
all into the account. 8 God is also a God of love even toward 

'Rom. 3:29; 10:12; 2: 12-16. s Acts 22:21; Rom. 15: 19. 

* See Weber, Die Lehren des Talmuds, p. 69. * Rom. 3 : 29, 30. 
3Rom. 4:17; Gal. 3:8. ?Rom.2:2-n. 

* Rom. 1 : 16, 17 ; 2 : 16. 8 Rom. 2 : 12-16. 

692 



THE SCOPE OF PAUL'S DOCTRINE OF GRACE 693 

the ungodly ? He gives the best he has for the sake of the worst 
of men. His goodness goes so far that he tries to lead to repent- 
ance even the carnally minded Jews, who were practically despis- 
ing his grace. 10 And because he is love he reveals himself to 
all men." For the same reason he overlooked the ignorance 
and passed over the sins of all the generations before Christ." 
Because he is love he wills that all men should be saved, 13 and 
his providential government has constantly in view that men 
should seek him. 14 Again, Paul's fundamental thought of Christ 
as the last Adam brings him into a relation to the entire race 
corresponding to that of the first Adam. 15 The universal dis- 
pensation of physical death through the first man is set over 
against the universal dispensation of spiritual life in Christ. 16 
The comparison emphasizes universality. Christ stands at the 
head of a dispensation. Therefore when he died for all, all 
died. 17 When he rose, it was as the firstborn into a spiritual 
kingdom designed to include the entire race as far as they 
believed. 18 "As in Adam the sensuous and earthly life is compre- 
hended in germ, so is its spiritual and divine life comprehended 
in Christ. And as the life of Adam was unfolded from him 
through sensuous generation and birth unto a natural humanity, 
so the life of Christ is unfolded from him by spiritual reproduc- 
tion and new birth into a divine generation of men (zu einem 
gottlichen Menschengeschlecht) ." 10 

Paul's teaching on an eternal choice of God is incidental, but 
is in harmony with his idea of universal grace. God's eternal 
choice is, according to the apostle, an eternal expression of his 
love toward those who will be impressed by that love. It is the 
response of his love to a foreseen acceptance of his grace. This 
foreknowledge of God Paul refers to directly but twice, once in 
regard to individuals, and once in regard to Israel. 30 In the first 
of these passages he makes it plain what idea he connects with 

» Rom. 3:5. 'Si Cor. 15 : 45. 

10 Rom. 2:4. l6 Rom. 5 : 12-21. 

11 Rom. 1:19; Acts 17 : 25. '? I Cor. 5:14. 

" Rom. 3 : 25 ; Acts 17 : 30. ,8 Rom. 8 : 29 ; 5:17. 

»3 1 Tim. 2:4. '' Beyschlag, Christologit des N. T., p. 225. 

*» Acts 17:27. *> Rom. 8:29; 11 : 2. 
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the term. Those whom God foreknew he foreordained to become 
conformed to the image of his Son. Now Paul, in all his teach- 
ing, speaks of but one condition of being conformed to the 
image of Christ, and that is faith. 21 Hence Paul's completion of 
the thought in the expression, Those whom he foreknew, would 
be, Those whom he foreknew as persons who would accept his grace 
in Christ. Weiss makes the object of God's foreknowledge the 
love which he saw that certain souls would possess. 22 This he 
infers from the foregoing verse. But, in the teaching of Paul, faith, 
rather than love, is the human condition of righteousness,* 3 and 
in the verse under consideration it is most natural to complete 
the thought of "foreknew" from the immediate context. God's 
foreknowledge of Israel, referred to in the same epistle, is to be 
understood in the same way. He foresaw what the people would 
become, and he chose accordingly. This passage is not con- 
cerned with the eternal salvation of Israel, but only with their 
choice to a historical mission. Hence election, which Paul, of 
course, always thinks of as being according to foreknowledge, 
no less than in the two passages cited, is a fact which he employs 
to encourage his readers and to exalt the dignity of the Chris- 
tian state. 24 

The eternal purpose of God, like his eternal choice, is an 
expression of love toward those who receive his grace. It has 
special reference to the evolution and results of the Christian 
life. It concerns the actualization in time of the eternal gracious 
choice. Paul knows of but two grand objects of the eternal 
purpose of God. He purposed that Christ should be for us, and 
also that we should be for Christ. This is for him the whole 
sphere of the divine purpose. The wisdom which God appointed 
in eternity unto our glory was the wisdom of Christ, or was Christ 
himself, in whom are hid all the treasures of wisdom and knowl- 
edge. 25 It is not an abstract but a personal wisdom which was 
determined upon by God, to be unto our glory. So the good 

M Cf. Godet, Biblical Studies, New Test., p. 273. 

" Biblische Theologie, Dritte Aufl., p. 360. 

»3 Rom. 3 : 22 ; Gal. 2 : 16, etc. 

M Cf. Weiss, Biblische Theologie, p. 362 ; Pfleiderer, Das Urchristenthum, p. 289. 

*s 1 Cor. 2:7; Col. 2:3; 1 Cor. 1 : 30. 
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pleasure which was purposed in behalf of the recipients of grace 
was in Christ, consisted in him, or was he. 26 This is one side of 
the eternal purpose. The other is equally clear in Paul's thought. 
It is that the believer should be conformed unto the image of 
Christ. 27 Paul speaks of nothing else as included in the divine 
purpose. Of an eternal appointment unto destruction he has no 
hint. 28 If it be logically involved in the idea of eternal choice 
unto salvation, 2 * then it is equally involved in Paul's teaching 
that such appointment unto destruction is dependent on a fore- 
seen unbelief, even as he plainly teaches that the object of fore- 
knowledge as regards the righteous is their faith. This eternal 
purpose of God regarding men is assumed by Paul to include 
every soul. The gospel is offered to all alike. But when the 
gospel is accepted, and the acceptance confirmed by a Christian 
life, then the apostle regards it as practically certain that those 
who have thus accepted the gospel are elected. 30 

God's gracious purpose for the race was not made known to 
Jews and Gentiles alike. While it was distinctly contained in 
the promise to Abraham, it was not plainly made known to the 
Gentiles until the time of Paul.' 1 The apostle does not inquire 
how far, if at all, the divine purpose of grace for the entire 
race benefited the Gentiles who lived before Christ. This was 
not a practical matter. However, we know that his concep- 
tion of the Gentile world as a whole, a conception formed from 
his own observation, was that it had not life, was without God, 
and was sinking deeper and deeper in iniquity. 32 Yet he recog- 
nized the possibility of the salvation of Gentiles by the light of 
God iti nature and conscience. 33 This was an advance upon the 
Jewish theology, according to which all the Gentiles who had 
not joined themselves to Israel would be given over to destruc- 
tion. 34 It follows from Paul's doctrine of Christ as the only 
mediator between God and man, that whenever Gentiles are 

16 Eph. 1:9; 3:11; 2 Tim. 1:9. 1 Rom. 8 : 29 ; Eph. 1:5, 11. 

— Cf. Pfleiderer, Das Urchristenthum, p. 288. 

•» Cf. Weiss, BMische Theologie, p. 358. *> I Thess. 1 : 4. 

>' Gal. 3:8; Rom. 16 : 25, 26 ; Eph. 3:6; 2:12. 

s'Rom. 1 : 18-32; Eph. 2: 12; 4:18. "Rom. 1 : 21 ; 2 : 14, 15 ; 26, 27. 

3* Cf. Weber, Die Lehren des Talmuds, p. 76. 



696 THE AMERICAN JOURNAL OF THEOLOGY 

saved, he thought of their salvation as being through Christ. 
But how they are saved through Christ, seeing that they have 
not known him in his historical manifestation, the apostle does 
not inquire. 

God's purpose of grace, universal in its sweep, will be only 
partially accomplished either for Jew or Gentile. In Paul's day 
the major part of the Jews did not hearken to the glad tidings. 35 
They stumbled at the stone of stumbling. Paul, after he had 
labored among them at intervals for many years, has hope of 
saving some only. 30 His success among the Jews in Ephesus 
was exceptional ; generally he was driven out of the synagogue 
as soon as his doctrine was fairly understood, having won few 
converts or none. 37 His chief enemies were everywhere the 
unbelieving Jews. Still he looked for a better day. He taught 
that God's plan would have a glorious realization even among 
the Jews at some day in the future. Israel as a whole would yet 
be saved. 38 Not, of course, the Jews of all the ages, past, present 
and future, but, as the context requires, the Jews of some 
unknown future period, after the fullness of the Gentiles should 
have come in. 

As of the Jews, so also of the Gentiles, only a part accepted 
the invitation of the gospel. Some who had heard the word 
from Paul were perishing. 3 ' The minds of some were blinded by 
the god of this world, so that the light of the gospel could 
not dawn upon them. 40 And so it would continue to be in 
the future. The apostle foresaw grievous times of apostasy. 41 
The worst manifestation of sin would immediately precede the 
parousia. Yet, at the same time, he taught that the gospel 
would have a wide triumph. The fullness of the Gentile world 
would some time come into the fellowship of Christ. 42 The lan- 
guage is rhetorical, but it certainly anticipates an extension of 
the gospel which would far surpass what Paul had seen. He 
well knew that only a handful out of the vast population of the 

35 Rom. 10:16, etc. 39 2 Cor. 2:15. 

3*Rom. 11:14. 4 °2Cor. 4:4. 

3? Acts 13:46; 14:5,9; 17:5; 19:8. 4 ' Acts 20:29, 30; 2 Tim. 3:1-13. 

3 8 Rom. 11 : 12, 26. «* Rom. 11 : 25. 
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Roman Empire had been won for Christ. This was indeed, as 
he says, a reconciling of the world, 43 but that which should yet be 
accomplished would be as life from, the dead, a success far more 
glorious than he had seen. Thus he thought of the purpose of 
God as destined to have a widening fulfillment. 

Glimpses of a still grander realization of the divine plan of 
redemption in Christ are found in the later epistles of Paul. 
For he teaches that as all things were created unto Christ, so 
eventually all things shall be again brought into organic and 
harmonious relation to him. 44 This " again " can refer only to that 
divine ideal of Christ's relation to the universe which existed in 
the mind of God, for from the beginning of history there has 
been no time when all things were in harmony with him. If, 
then, the preposition of the verb in Eph. 1:10 (dvaKe^aXaMotrao-Oai) 
be allowed this force, the word must involve a contrast between 
the historical realization and the divine ideal. But even if we 
drop the idea of again, as some writers do, there yet remains the 
gathering together of all things in Christ, 45 which in any case is 
the chief thought of the verse. All things without exception, 
material and spiritual, below man and above man, are included. 
For Paul thought of nature as sometime to be delivered from the 
bondage of corruption into the liberty of the glory of the chil- 
dren of God. 46 This is an event for the future age, when the 
glory which shall be revealed to us has been revealed, and when 
the salvation which is now fully possessed only in the anticipa- 
tion of hope shall have become an actual possession of the soul. 
Perhaps he thought of a new earth which should be adapted to 
the spirit as the present one is adapted to the body. At any 
rate he thought of a deliverance from the bondage of corruption, 
a cessation of the groaning and travailing of nature, the unend- 
ing strife and pain and death which are everywhere in the world. 
Instead of this there shall be the liberty of the glory of the 
children of God. Christ the realized center of all things — this 
is the order for the fullness of time. It is impossible to under- 
stand this as a universal restoration, including even the devil 

«Rom. 11 : 15. « Cf. von Soden in Hand-Commentar, III, 1. 

44 Eph. 1 : 10. ••'Rom. 8 : 18-25. 
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and his angels, as Origen explained it, for this would lie counter 
to Paul's explicit teaching. It may be granted that the punitive 
righteousness of God is most emphasized in the earliest letters, 47 
and it is unquestionably true that in later letters Paul says much 
about the universality of redemption, the all-embracing love of 
God, the relation of Christ to the entire race, and the subjection 
of all hostile powers to him ; but it does not follow that he had 
abandoned the doctrine of the perdition of the wicked, and had 
come to believe that all souls would at last enter Christ's- king- 
dom. When all things are brought into harmony with Christ, 
then there will have been a removal of the elements of disorder 
which infinite grace could not win, an abolition, as Paul says, of 
all hostile rule and authority. 48 All enemies shall have been put 
down and given over to their fate, far away from the face and 
glory of the Lord. 4 ' This having been done, it will be true, and 
gloriously true, that all things have been reconciled unto God 
through Christ. 50 In this outlook upon cosmical harmony in 
Christ we have the most comprehensive expression of Paul's 
thought of the Redeemer. This is the goal of history, the real- 
ization of the divine thought in creating all things unto Christ. 
But is this large conception of the influence of Christ's atone- 
ment Pauline, or must we say with Pfleiderer and others that it 
goes beyond Paul, and is a part of the Alexandrian speculation 
of the second century ? Paul limited the influence of the atone- 
ment to humanity, it is said, and the conception of Colossians 
1 : 20 has its roots in Philo. But, in reply to this view, it may be 
observed, first, that Paul speaks, in an unquestioned letter, of 
the glorification of nature as an indirect result of the work of 
Christ. 51 His influence thus goes out beyond man. Second, it 
should be especially noticed that the epistle to the Colossians 
does not teach such a reconciliation of angels as is that of men. 
For in 2:15 the idea of the reconciliation of the angels is 
unfolded, and it appears there that by reconciliation is meant the 
removal of the hostility of angels toward Christ, which was 

«See USTERI, Entwickelung des Paulinischtn Lehrbegriffs, p. 372. 

*l Cor, 15:24. so Col. I :20. 

« 1 Cor. IS : 25 ; 2 Thess. 1:9. 5I Rom. 8 : 18-25. 
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accomplished when by the death of Christ on the cross the law 
was done away through which they, the angels, had possessed 
power over man. And, third, in the epistle to the Philippians, 
which Pfleiderer admits to be genuine, Jesus is represented as 
receiving confessions of his lordship from all created beings, and 
as receiving this because of his death. 53 In other words his death 
has as far-reaching significance as is attributed to it in the epistle 
to the Colossians. Therefore we must regard it as a genuine 
teaching of Paul that there shall yet be, in the future age, a 
summing up of all things in Christ, when through the conquering 
power of his self-sacrifice there shall be realized a cosmical and 
eternal harmony. 

*■ Phil. 2:9-11. 



